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Memoir of Laban Ainsworth 
 

_____________________ 
 
 

 Edward Ainsworth the great grandfather of Laban was born in England about 1652 and 
is said to have come to Roxbury, Mass. upon the invitation of a childless uncle, Daniel 
Ainsworth. After some disastrous experiences in sea faring life Edward inherited the 
property of his uncle, married and for a time settled himself at Roxbury, but in 1702/3 he 
sold out his possessions there and removed to Woodstock, Conn. 
 Woodstock, at first named New Roxbury, was settled about 1688 by a colony from 
Roxbury and Brookline—the latter then known as Muddy River—and up to within fifty 
years of the present time, the names of various localities at Woodstock preserved 
reminiscences of its origins and of its early settlers. 
 Edward Ainsworth, the son of the first Edward, lived and died at Woodstock (he was 
born at Roxbury Mass. August 18, 1693). His son William Ainsworth (called “Captain”) 
was born at Woodstock July 12, 1733, and William’s son Laban Ainsworth was born at the 
same place July 19, 1757. 
 Laban’s father, grandfather and great grandfather had all been husbandmen in 
comfortable circumstances. Woodstock was a thriving farming town hilly but not 
mountainous, comprising very little waste land and watered by streams which have since 
been used to supply the power for a number of factories. The town is now largely a farming 
town and a popular place of summer residence for city folk. 
 The records of Woodstock, badly kept originally and badly copied since, state the date 
of Laban’s birth as July 19, 1754. Mr. Ainsworth himself has stated it as in the year 1759 
which might be conclusive but that he also stated in reply to queries that he was born in 
1756, and but that his sister Marsylevia (Mrs. Needham) who was not a twin sister always 
said that she was born in 1759 and that Laban was two years older than herself. Probably 
the date originally written was 1757 and the figure 7 so much resembled the figure 4 as to 
be mistaken for four by the copyists. 
 While a very young child he lost, by some accident or as a result of illness, the full use of 
his right arm and hand and a fall which he suffered in escaping from his burning house 
more than twenty years later, left the arm entirely useless and a withered limb. Impressed 
with the belief that her puny child would also be a short-lived one Laban’s mother (born 
Mary Marcy) one day taking him to her chamber told him of this belief and very solemnly 
“gave him to God,” and this dedication coupled with his physical disability for manual 
labor no doubt decided his parents at a later day to devote their oldest son to the ministry. 
 The mother must have been a woman of more than common strength of character. 
When Laban who had great reverence and affection for her was asked late in life where he 
studied theology he replied that his first instruction was from his mother, and it is probably 
that much of his secular early education was imparted to him by her and that she added 
much to what could then be learned in the brief terms of the district schools. 
 It was however a fortunate circumstance for the education of young Ainsworth that 
there then existed in the town of Lebanon, Conn. not too far away from Woodstock, a 
school of rare excellence. 
 In 1743 Jonathan Trumbull and others had established a school at Lebanon of which 
Nathan Tisdale (Harvard College 1749) was the master for thirty seven years. Tisdale was a 
master of his profession* and acquired for the school an extensive and high reputation so 
that he had scholars from the Carolinas, Georgia and even from the West Indies. Nine of 
the thirteen British colonies were represented by the pupils. The students were trained to 



converse in Latin and members of the higher classes at least were forbidden to talk in 
English. 
 Mr. Ainsworth once described Master Tisdale as a man of “considerable pedagogical 
capability and of much petulant irascibility.” 
___________________ 
* The following inscription is from Mr. Tisdale’s gravestone 
 

Reader 
 As thou passeth drop a tear to the memory of the once eminent academic instructor 
Nathan Tisdale, a lover of science he marked the road to useful knowledge, a friend to his 
country he inspired the flame of patriotism; a lover of liberty and religion he taught others 
to love liberty and aspire to a happy immortality. Having devoted his whole life from the 
18th year of his age to the duties of his profession which he followed with distinguished 
usefulness to society he died January 5, 1787 in the 56th year of his age. 

 
 
 

 In some outbreak of this latter characteristic he once told Ainsworth that he was a 
dunce and incapable of learning. Immediately after school hours the pupil proceeded to 
gather up and pack his books and other belongings, which occupation attracted the 
attention of Tisdale who enquired its meaning. Whereupon he was told that inasmuch as 
the master had decided that the pupil was incapable of learning, it would manifestly be a 
waste of time and of hard earned money for him to go on with his schooling and that he 
proposed returning immediately to Woodstock. “Why Ainsworth” said Mr. Tisdale “you 
are a genius and one of the brightest of my scholars” and so smoothed over matters that 
the boy remained. 
 Besides Master Tisdale’s there was existing at Lebanon from 1743 to 1768 another 
school one branch of which upon its removal to New Hampshire was incorporated as 
Dartmouth College, that important institution deriving its first inception and its original 
and special purposes from the Indian school, (sometime known as “Moor’s Indian Charity 
School”) started at Lebanon, Conn. by the Rev. Eleazar Wheelock who became the first 
president of the College and the college foundation was mainly due to the exertion and 
influence of Wheelock’s pupil, the Rev. Samson Occum, a full blood Indian, who went to 
Great Britain and delivered sermons and addresses there to such effect that he obtained 
£10000. Sterling in England and Scotland for the purpose of founding a college at which 
men of his race might be educated. 
 The remote situation at Hanover, N. H. was chosen for the college on the plea or 
pretence that the Indian students might, so far as possible, be kept away from the injurious 
influences of a more populous region. (See however “Samson Occum and the Christian 
Indian of New England” by W. DeLoss Love.) 
 In 1775 Laban Ainsworth was fitted to enter the Sophomore class at Harvard College 
but the political disturbances of the time made it unadvisable to enter him either there or at 
Yale and it was therefore decided to send him to Dartmouth “in the  woods.” Even there 
there was some danger of trouble and, inasmuch as he, having the use of only one hand, 
could not do much fighting, his prudent father provided him with a saddle horse so that he 
might be able to run away if need should be. 
 This horse provided him also with the means of journeying to and from the College, 
and the present writer heard Mr. Ainsworth in his very old age relate the stages and many 
incidents of these journeys. It was wonderful to observe that, notwithstanding his weak 
memory of recent events, he seemed able to recall almost perfectly—vividly and minutely 
incidents of travel which happened more than seventy years before and how thoroughly the 



venerable relator identified himself with the college boy. One of these occurrences can be 
related almost in his own words. 
 Continuing his narrative he said “The next day was very hot, so hot that I determined 
to make this stage of my journey a short one and about three o’clock in the afternoon I 
rode into Keene Street. There seemed to be no air stirring and the sun beat down upon me 
so fiercely that I rejoice in the prospect of an early shelter. As I rode up the street not a soul 
was to be seen, perhaps the men were haymaking, but I saw no one in the fields, no one 
about the houses. The town seemed to be deserted, not a sound was to be heard not a 
living being was in sight anywhere. I stopped in front of the tavern, no one came out to 
receive me or take my horse. I rode around to the stable, nobody there. I put up my horse 
and carrying my portmanteau and saddle bags back to the front stoop, sat down on a bench 
against the house wall. Still no sight or sound of life. A little later I became aware of a sort 
of grumbling sound from within the tavern, which after a while I felt sure came from the 
conversation of men somewhere. Then I heard the opening of a door, then a heavy step 
along an upper hall, then the thumping of feet on the staircase and at last a man very red in 
the face came to the door close to which I was seated. At first he did not see me, but 
looked up the street and down the street; all was emptiness and stillness, then his eye fell 
upon me and he said to me “Young man, can you write a note?” I told him that I could. 
“Well,” was the rejoinder “I want you to come and help us, for me and another man have 
made a horse trade and we are both so damned drunk that we can’t write a note.” 
 At Dartmouth Laban Ainsworth entered as a sophomore in 1775. In his old age I have 
heard him say that he knew John Ledyard and he and an Indian student helped Ledyard to 
build the canoe in which Ledyard went down the Connecticut River to begin his famous 
travels. 
 The neighborhood of the college was then rich in ferae naturae deer, bears, wolves, etc. 
The nearsighted professor of Rhetoric had recently been greatly scared by some stumps 
which he had mistaken for a bear and two cubs and when Ainsworth was soon after called 
upon to give an illustration of the fear, he did so by an admirable imitation of the 
Professor’s behavior, running about the room shouting at the top of his voice “a bear and 
two cubs; a bear and two cubs.” 
 It may be surmised that his life at Hanover was uneventful from the fact that the 
uplifting of a second weather vane appears to have led Mr. Ainsworth to “drop into 
poetry,” for it was I presume some such occasion that inspired the following lines: 
 
 

---The two Vanes.--- 
 
In times of yore a brazen vane 
Was mounted on the College plain 
High peeping o’er the tall pine trees 
To guide aloft the wandering breeze. 
There giddy with his elevation 
He thus expressed self admiration. 
“See how yon crowds of gazing people 
Admire me shining on the steeple: 
High o’er their heads, I turn me round 
And dart the sunbeams to the ground. 
Struck with the dazzling rays I send 
The wondering throng with homage bend 
View me all powerful o’er the breeze 
To guide and turn it as I please. 



The King of weather now I stand; 
The winds all blow at my command, 
The east with treasures from the main 
Blows fresh for me and brings up rain: 
To zephyrs soft in Western skies 
Storm me round and to (o) they rise: 
Fierce from the North black tempests rage 
And through the skies wild terror wage: 
Or, when to southern climes I turn 
Where summer suns refulgent burn 
Mild o’er the hills the breezes blow 
And trees and fruits spring up and grow.” 
 
Thus spoke the wondrous brazen vane 
And turned his head around the plain 
When Lo! with anger and surprise 
He saw a rival vane arise 
High soaring on the ambient air 
Whose streaming sides with splendor glare, 
Full in the face of him he shone 
Who stood long proudly and alone: 
 
Of him who stood the mighty wonder 
Of all the gazing people under 
Of him who though his dazzling light 
Could well command the vulgar sight, 
O Jove! who’st veiled in awful shrouds 
Who rid’st sublime above the clouds 
Who shak’st creation with thy thunder 
Who rend’st huge trees and rocks asunder 
Thou see’st how yonder towering vane 
In flaming pride, on my domain 
Like blazing star or meteor red 
Displays his tall and stately head 
Thou know’st O Jove my ancient claim 
My virtue, worth, respect and fame 
Thou know’st when scarce a human sound 
Made cheerful, hills and valleys round 
When doleful screamed the midnight owl 
Or roared the wolf’s tremendous howl 
Panthers and wild cats joined the yells 
And bears growled dreadful on the hills 
When savage Indians raised their cries 
And the rude powwows rent the skies,– 
Hither from Southern climes I strayed 
And midst the wilds my station made 
The sons of science sang my praise 
And cheerful peasants joined their lays 
Here the rude winds obeyed my will 
And herbage crowned the loaded hill, 
Thou know’st O Jove with what delight 



I spread my treasures to their sight 
The savage rude by me was blest 
And friends and foes my name caressed 
O Jove give ear unto my cries 
And grant, if yonder vane must rise 
That I may order every breeze 
And turn his head where’er I please. 
 
The rival heard this proud complaining 
And little arts and guise disdaining 
With conscious worth and virtue fired 
And by his own self-will inspired 
Turned round his head toward the North 
And bid the tempest sally forth. 
The vane of ancient pride possessed 
Whirled round as quick toward the West 
And called on all the zephyrs there 
To whistle through the placid air. 
 
But Jove full well their purpose saw 
And bid them hear his awful law 
“The winds shall blow which way they will 
And you shall stand as pointers still: 
Take then this counsel from the skies: 
If indeed, fame or worth you prize 
Should winds blow Southward, as they may, 
Turn both your heads in peace that way.” 
The haughty vanes refused advice 
And pride rekindling in a trice 
When one attempts the winds to guide 
The other quick presents his side. 
 
Blush, Blush ye men of wondrous parts 
Who taught dull brass the vilest arts. 
 

 Yet another rhymed composition apparently by Mr. Ainsworth appears to date from 
about this time. 
 

                      College Bell. 
 

Hated and feared yet loved by all 
Who are subjected to its call 
Hated when in the morn we rise 
When half awake we rub our eyes 
And hear the sound— and dozing dread 
Alike to keep or quit the bed: 
Feared when our pastime we pursue 
Our worn out senses to renew, 
With joy we trip it o’er the ground 
And numbly keep the foot-ball round 
Yet from the time we first begin 



We fear the bell will call us in. 
But when we anxious wait its call 
To invite us to the dining hall, 
Tis then with love its sounds we hear 
Tis then they’re grateful to the ear 
What pen is adequate to tell 
The music of the breakfast bell 
Or when for supper it doth ring 
Who can its praises justly sing? 
Not so the tinkling cymballs please 
The clustering throngs of swarming bees 
Nor sound of coin so blest appears 
To watchful miser’s listening ears 
These sounds extinguish all our hate 
And for our fears will compensate 
  O, be joyful. 
 

 (I think that it may have been while he was a student at Dartmouth College that some 
lines by a young woman in her teens—a verification of Habakuk iii, 17 and 18—were 
accidentally brought to Mr. Ainsworth’s notice. They were not complete but ran as follows: 
 

Let rain not fall, nor hail, nor snow 
Let fountains fail, nor rivers flow 
No dews descend, no fogs arise 
No sable clouds oerspread the skies 
 
Let Sol look down with burning rays 
And sultry nights succeed  the days 
Let summer drought rage through the year 
No blessings on the earth appear 
 

 These were returned to the young woman’s desk with this addition by Mr. Ainsworth 
 

When Sol retuned to rule the night 
And Lune appears with equal light 
Men shall forget their lofty notes 
And yield the crown to petticoats. 
 

much to the young poet’s surprise and probably disgust.) 
 
 Mr. Ainsworth graduated from Dartmouth College in 1779, and proceeded to the 
study for the ministry at Stockbridge, Mass. under the tuition of the Rev. Stephen West, 
D.D* from whom he took his custom of making a brief for his sermons. 
 While a student at Stockbridge Mr. Ainsworth was engaged for some time to preach at 
Clarverack on the Hudson probably in the village of Spencertown. If there ever was any 
organized body of Congregationalists there no trace or memory of it now exists in 
Spencertown or vicinity. 
----------------------------------------- 
* The Rev. Stephen West D. D. was born in Tolland, Conn. Nov. 13, 1735, and died in 
Stockbridge, Mass. May 15, 1819. He graduated at Yale College 1755, taught school and 
commenced the study of theology with Mr. Woodbridge at Hatfield, Mass. In 1758 he 



succeeded Jonathan Edwards in the Indian mission at Stockbridge and was ordained 
minister of that town 1759. In 1770 he resigned his charge of the Indian mission. In 1792 
he received the degree of Doctor of Divinity from Dartmouth College. He was one of the 
original trustees of Williams College and Vice President of the Board for nineteen years. 
 He married Elizabeth daughter of Col. Ephraim Williams. Dr. West was an extreme 
Colonist and Sabbatarian. All the work for Sunday to the brushing of his shoes was 
completed before sunset on the Saturdays. On Sunday, so far as his influence reached no 
one was allowed to stroll in the street, field or even in the garden. He was a wonderfully 
methodical person in all his ways, mild, gentle, affectionate and very fond of children. On 
one occasion when he had lost his temper he apologized to the domestic whom he had 
sharply rebuked. He was considered a good preacher and a good scholar. At the age of 
eighty he composed an essay on the divinity of Christ which had a wide reputation. 
 In an old account book kept by Mr. Ainsworth, under the heading “An account of dues 
to me in bad hands” occur these items “Elisha Pratt Kinderhook district in state of New 
York near place called Spencertown by a note (in) hands of Rev. Stephen West of 
Stockbridge, Mass. £7, 16, 0;” and again “Book account due from Committee to hire 
preaching Spencertown N. York £8, 0. 0”* 
 Mr. Ainsworth’s preaching at Spencertown evidently was badly remunerated, but if 
occurring while he was a theological student at Stockbridge, the adjoining town in 
Massachusetts, it was probably valuable as tentative practice in his chosen profession, as 
may also have been his service for several months as Chaplain in Major McKinstry’s Corps, 
the 9th regiment or 2nd Claverack battalion of New York militia, an appointment probably 
due to the fact that the Major was a resident of Spencertown and a member of the 
Congregational body there.** 
----------------------------------------- 
* In the same book is a charge to Thomas Dalton “Nov. 20 (probably 1793) to cash one 
crown 6/7.” I have never happened to see elsewhere the crown used here as a unit of 
money. In 1793 in New England, six shillings and seven pence was a trifle less than equal 
to $1.10. The English Crown being one fourth of a pound sterling was then worth $1.11. 
----------------------------------------- 
** For some knowledge of Maj. McKinstry see Historic Genealogical Register Vol. XIII, p. 
42. Also the Volume for 1891. 
 
 Mr. Ainsworth used to tell of some occasion when in expectation of a fight he was put 
in charge of the ammunition, with orders that limited the amount to be issued to any one 
person (because of scarcity); and how his father tried to get an extra allowance and did not 
succeed in getting more than others. This may have been in some affair in Connecticut 
when he was at home for a time, and very likely refers to one of the many raids of the 
British thereabout. His father I find was sometimes entitled “Captain”. 
 Mr. Ainsworth having been examined as to his knowledge of divinity, his orthodoxy in 
sentiment and the purity of his motives, received the approbation of the association of the 
ministers of the county of Berkshire, Mass. at Stockbridge, January 10, 1780, as a candidate 
for the ministry. 
 The certificate to this effect signed by Stephen West (Moderator) and Daniel Collens 
(Scribe) is (1897) in possession of Rev. Henry A. Parker. 
 In 1781, Mr. Ainsworth having completed his studies attended the Commencement 
Exercises and received his degree A.M. at Hanover and while there met a committee from 
the town of Jaffrey, N. H. who was looking for a minister for that town. He went with the 
committee from Hanover to Jaffrey and preached there with the intermission of a brief 
vacation to make a journey, until December. Then the town voted “to hear Mr. Ainsworth 
on probation in order to give him a call,” and in July of the same year “voted unanimously 



to concur with the church and give Mr. Laban Ainsworth a call to the work of the Gospel 
ministry in this town;” and a committee (of which Abel Parker was a member) was chosen 
to draw up articles “concerning the encouragement the town will give Mr. Ainsworth to 
settle with us in the ministry.” 
 At the organization of the township three lots had been assigned as for the first minister 
and this land was one of the inducements to be offered to him who should first settle as 
minister of the town. In view of the fact probably, the town had voted to limit their choice 
of a minister to young men. A portion of three lots had been sold by the town and it was 
agreed that Mr. Ainsworth should have the remaining portions of the lots and thirty 
pounds as the equivalent value of what had been sold. The town also voted “to give Mr. 
Ainsworth seventy pounds a year while he supplies the desk.” Mr. Ainsworth was wise in 
stipulating that the salary should be paid to him “as long as he is the Gospel minister of the 
town” and that he should have liberty annually to visit his friends “twice each year of two 
Sabbaths at each time” and these terms were accepted by the town by votes passed in 
September 1782. 
 November 11, 1782 the Rev. Laban Ainsworth having been received as a member of 
the Church in Jaffrey in consequence of a letter of recommendation from the Church of 
Christ in Woodstock, Conn. was ordained as the first minister of Jaffrey and as it proved 
not only the first but the last and only minister of the Town. 
 Monadnock* Mountain and the region about it had an awesome reputation among the 
early New England settlers and perhaps among the red natives. An almost solitary mountain 
the heart of a dark forest, itself clothed with dark fir trees to the summit, a favorite home 
for bears and wolves, it was easy to imagine it also the above of evil disposed supernatural 
beings. So late as A.D. 1700 the settlers in Massachusetts and Connecticut were disturbed 
by the report that hostile Indians were “gathering about Monadnock” for a foray on the 
white settlements; and the reported place of assembly evidently gave a darker color to the 
fears of colonists. 
 In or about the year 1750 there were some pretences of settlement in the township 
which had been designated on the maps of the Masonian proprietors as Middle 
Monadnock No 2 but the few who ventured to settle on the land, influenced by the 
traditional dread of the vicinity of the mountain, were in such apprehension of attack from 
the Indians that they soon abandoned their weak beginnings for some safe locality. 
 After 1758 dots of cleared land began to appear in the forest-covered township and in 
1770 by which time the longer title had been shortened to Middletown it reckoned some 
fifty families as its population. 
----------------------------------------- 
* “Monadnock” is said to mean “bad rock” by Prof. Trumbull. Another authority says that 
the name implies the residence of evil spirits. Possibly “Bad” may have reference to the evil 
spirits. 
 
 There was a country road through one corner of the town but the other ways were 
mere bridle paths and the few that were practicable for carts were no better than the wood 
roads of later date over which the owners of woodlands hauled timber and fuel out of the 
forest to the highway. 
 It had become evident that some organization was necessary by which the action of the 
scattered inhabitants could be combined for the general welfare and so the settlers humbly 
petitioned His Majesty George III by the grace of God of Great Britain France and Ireland 
King Defender of the Faith etc. that they might be incorporated into a township; and in 
1773, His Majesty with the advice of his trusty and beloved John Wentworth Esquire, 
Governor and Commander in Chief in the province of New Hampshire erected and 



ordained the homes of these loyal subjects into a body politick to have continuance forever 
by the name of Jaffrey, always reserving all white pine trees for use of his Royal Navy. 
 It is somewhat surprising on reading the Charter to see how familiar King George was 
with this remote region of his dominions, so much so that he could fix upon the South 
West corner of Peterborough Slip so called and the two marked hemlock trees which with a 
beech tree, also marked, designated the four corners of the new town; but perhaps John 
Wentworth told him about them. 
 For two years the town meetings were warned in His Majesty’s name, but after that his 
loyal subjects in Jaffrey having seceded, taking all the pine trees with them, they got 
somewhat confused as to the authority under which their meetings were to be held. 
 In 1776 they were warned in the name of the Colony of New Hampshire; in 1777 of 
“the Freemen of this State;” in 1778 of the Freemen of the United States of America; in 
1779 of the Government of the United States of America; and in 1781 in the name of the 
Government and people of New Hampshire. 
 The third article considered at the first town meeting was “To see what method they 
will take to have the Gospel preached among us;” and the town voted six pounds lawful 
money to support the Gospel. True the townsmen voted at the same meeting £80 to be 
worked out on the roads but the work on the roads was almost a necessity to enable the 
people to get to the meetings. In 1777 the appropriation for preaching was £50. 
 The meeting house frame was raised on Friday the 16th day of June 1775 the day 
before the battle of Bunker Hill. Rum was an important article of use on such occasions 
and about a half gallon of it seems to have been required for each man who assisted at the 
raising. Captain Henry Coffeen furnished a barrel of rum—perhaps because he had recently 
been chosen Deputy to the Provincial Congress—but he did not get his pay for it until five 
years later. It is hoped that he was not paid then in Continental money. 
 It was not until 1823 that the meeting house was completed as it stands now with 
tower, spire and bell, the entire construction having spread over more than the forty and six 
years required for building the temple of Jerusalem, but it was in some sort ready for 
occupancy before Mr. Ainsworth came to the town, although it is said that some of his 
hearers were then obliged to seat themselves on piles of boards within the walls. 
 This was late in the summer of 1781, the day so warm that the men who walked to 
meeting threw off their coats and carried them over their arms; but on the hill by the 
meeting house where a space was clear the breeze came over the woodlands with refreshing 
coolness. 
 The people came some on foot, some on horseback after riding double or treble (the 
men on the saddle with a child before him and wife or daughter on the pillion behind 
holding fast by the man’s belt) a few came in wagons well loaded. There were no horse 
sheds but a plenty or nearby trees offered shade and hitching posts for all. The fine weather 
and the attraction of a new preacher brought out the whole population, even those who 
were peculiarly apt to be hindered from the services. 
 There was no bell to warn the people for miles around an hour before meeting and to 
toll them into the meeting house when service time approached; but the people, glad of the 
Sunday opportunity to meet each other and to gather for a gossip, were seasonably on hand 
and the tything-men would see to it that none were outside when prayer time came. 
 The arrival of the minister was the signal for those outside to go in and for those inside 
to suspend their talk. It was not without some noise that the settling down of the 
congregation was effected; for no idea of reverence attached to the house and the bare floor 
resounded to the tread of heavy boots or the creaking of the women’s lighter shoes. 
  



 At last all were in place including the two men chosen by the town to read the psalms 
and the three others who were to tune the same. The young minister then only twenty four 
years old was somewhat above the average height, dressed all in black—a long skirted 
clerical cut coat, small clothes and long stockings—only relieved by the silver buckles on his 
shoes and at his knees and by the white muslin bands below his chin. His face was grave 
but not unpleasing and it did not weigh against him—perhaps it even stirred some 
sympathy—when it was observed that he had lost the use of one hand which was tucked 
into, and upheld by his buttoned coat. 
 His first words to the people “Let us pray” were spoken in a voice full, loud and manly 
which at once won the hearts of all the “hard of hearing” attendants; and as he went on in 
prayer or preaching it exhibited great compass and pleasing tones so that all were drawn 
towards the minister and in brief intermission between the morning and afternoon services 
many a neighborhood interest was forgotten in the commendation of the young preacher 
and by the end of the afternoon meeting he had won a strong position in the good will of 
the people. 
----------------------------------------- 
 After the meeting house was finished there were galleries on the east, west and south 
sides, there were pews in the galleries and on the floor of the house. The latter were five 
feet square with seats on two or three sides and there was open banister work on tops of 
the partitions. In order to give standing room at prayer time the seats were hung in hinges 
and were raised when the people stood up. Children discovered that some of the banister 
rods would turn in their sockets and often relieved the burden of the long prayer time by 
turning them until some consequent squeak called parental attention to this improper 
occupation. When the prayer ended it was the delight of the boys to add to the noise of the 
reseating of the people by slamming the seat boards back into their places. 
 The pulpit was a high one and must have been costly; a long flight of steps began at 
each side and curving led to the door. Over the pulpit was a huge sounding board hung 
from the timbers above and this caused me much anxiety as a boy, fearing that it would 
drop while my grandfather was in the pulpit. There was comfort in fact that the area of the 
sounding board being greater than that of the pulpit my loved relative would not inevitably 
be killed in such case but might be merely boxed up and crawl out by the doorway. 
 In front of the pulpit, which stood against the north wall, was a wide alley between the 
pews—the broad aisle—which led to the principal door of the meeting house. On the west 
side of this at the foot of the pulpit stairs was the minister’s pew and adjoining this on the 
west was that of my other grandfather and in one of them I was seated, when at meeting. 
           F.J.P. 
 
 It was a community of very plain people to whom Mr. Ainsworth came to minister; 
none of them were rich, none learned, few very poor. It tells the story of the then existing 
limitation to the general information as to public affairs to read that one item of the 
business of the town meeting in 1779 was “to hear the copy of General Washington’s 
orders to the State (i.e. his requisition) for completing one battalion;” another item “To 
hear the Bill of Rights and plan of Government for the State read;” and again in 1786 and 
succeeding years the voters were summoned “To hear the State’s acts made the year past.” 
 When Mr. Ainsworth first came to preach it was late in the War of Independence, the 
fighting material of the Colony had been drawn upon heavily and paper money having run 
its usual course had become almost worthless. The little settlement which could not muster 
so many voters had furnished more than seventy soldiers for the army. 
 The votes of the town giving increase pay and bounties and its strenuous efforts to hire 
men to fill its quota when its own population could supply no more, read much like the 
later experience in our Civil War. Happily we of the North in that contest were spared the 



full measure of the evils of an irredeemable paper currency such as gave our ancestors a 
horror of Bills of Credit. In the fourth year of the revolutionary war a dollar of specie 
would buy forty dollars in paper. Ten pounds (33 1/3 dollars) were paid for a day’s labor. 
 In 1781 the Continental Currency was 75. for one of specie, and requisitions for the 
army were made and paid in kind and thus the town paid its proportion of beef, grain and 
rum. Special taxes and contracts were made payable in grain. Finally in 1785 there being no 
circulation medium (specie had been driven out by paper and paper had become worthless) 
the Legislature of New Hampshire by statute made real and personal property legal at an 
appraisement. 
 After five years of celibate ministry Mr. Ainsworth married—December 4, 1787—Mary 
the oldest daughter of Captain Jonas Minot of Concord, a worthy descendant of a family 
long distinguished in England and America. 
 In preparation for this marriage he had built and furnished a parsonage at a short 
distance from the meetinghouse.* On the home coming of the minister and his bride they 
were met near the town line by a numerous cavalcade of the townspeople which escorted 
the newly married couple on their way. As they approached the new home a long 
procession on foot joined and led the way (the young wife thought it very like a funeral) 
and, on arrival at the house, the escort opening to the right and left received the minister 
and his wife and welcomed them with hearty congratulations. Within, the house was in 
perfect order; fires were burning and tables furnished in the most generous style, and the 
evening was passed in gladness and social delight. 
----------------------------------------- 
* This was on a lot of four acres which he bought of the town for £20 in August 1783. 
 
 
 Barely two months later the first fire on record occurred in Jaffrey, the burning of the 
minister’s house. It was in mid winter, February 13, 1788, and although no doubt the 
open fires had been carefully raked up and covered with ashes, yet some snapping coal 
alighting among congenial surroundings easily begat a conflagration. The small household 
was asleep and when the minister and his wife at last awakened there was barely time for 
them to save their lives by dropping from their window to the ground outside. Poor little 
Isaac Spofford (a son of the minister’s warm friend Deacon Eleazer Spofford) who was 
visiting at the parsonage was burned to death. A headstone in the burial ground describes 
him as “a brand plucked from the ashes of the Rev. L. Ainsworth’s house.” The minister by 
his fall lost what little use he had previously had of his right arm, so that his withered hand 
and the wife’s lameness were lifelong reminders of that night’s disaster. All that the house 
contained was burned, many a valued possession included, but what Mr. Ainsworth long 
regretted was the destruction of his books and papers and memoranda relating to the 
history of his family. 
 There was some compensation for their losses in the prompt earnest and loving 
sympathy of his people. A special town meeting was immediately called and held “To see if 
the Town will come into any method to help the Reverend Mr. Ainsworth in his present 
distress and help to make (good) his temporal loss or any part of the same.” A committee 
was appointed to obtain subscriptions and these when obtained were laid out on building a 
new house for the pastor, and there still exists a fragment of a paper on which Mr. 
Ainsworth had evidently noted many other kindly gifts from individuals for the relief of 
himself and wife. 
 Growing timber was abundantly at hand, and many willing hands speedily hewed the 
great tree trunks into sills, posts and rafters while the deacon’s saw mill gave the right of 
way to the minister’s boards and clapboards, and so the parsonage was speedily rebuilt, in 
outward form much as it appears today, and although the loving care of one of their 



grandchildren has done much to improve the house externally and internally, the pastor 
and his wife, could they revisit it would find themselves quite at home therein. 
 The duties of the minister of a country town of old were multifarious. Besides his public 
ministrations he was the inspector of the Schools, supervisor of the town morals, visitor to 
the sick, a comforter of those in affliction, an adviser of all who were in trouble. In a purely 
farming town of thirty five square miles area the parish duties required much travel and 
besides the parish duties there were ordinations, convocations and other occasions which 
called him to other places. 
 Mr. Ainsworth’s one-handedness made driving somewhat difficult. To get into or out 
of a country wagon was a performance that made two hands desirable. When once in the 
vehicle he could get on fairly well by putting his foot on the reins and using his hand for 
holding in or turning out, but the minister avoided much of this trouble by using his legs, 
and he was a good pedestrian, perhaps he owed his long life and his hale old age to this 
practice. 
 (It was a matter of inconvenience to Mr. A. when pewter plates replaced wooden ones 
because with the wooden ones he could thrust his steel fork through his meat into the plate 
and so cut the meat with his good hand.) 
(Note) The social Library in Jaffrey was organized at Mr. Ainsworth’s house January 28, 
1796 and its meetings were held there for the next three years. He was the first librarian 
and the books were kept at his house. He and Robert Gilmore were the first committee for 
buying books. 
 He was well informed in all matters of the farmers craft, was an enthusiastic 
horticulturist, a famous bee master and a good judge of cattle. As he walked about the 
town he was everywhere welcomed—reckless dissenters who often spoke of him as “Priest 
Ainsworth” were entirely respectful in his presence; boys and girls drew up on the roadside 
as he passed “making their manners” by bowing and curtseying to him. His clerical dress 
and his dignified bearing confirmed the inclination of all to recognize the rank which the 
custom of New England yielded to the minister and in his advanced age his long grey hair 
falling to his shoulders added a crown of glory to his dignity. 
 His walks about town made him more intimately acquainted with it and with his 
people. Of course he knew every man, woman and child. He was quick to discover any sign 
of trouble or worry among them and skillful in inducing them to open these for his 
counsel. Few family skeletons were concealed from the pastor. 
 If there was occasion to rebuke any one for misbehavior Mr. Ainsworth was capable of 
doing it, mildly it may be, but with plain severity if need be. What he had to say he said in 
plain English, no one could doubt his meaning, no one contested his right to reprove. 
 He was much of a naturalist, knowing the habits of the birds and animals well, he could 
tell where to catch the best trout or pickerel, how to trap the fox or mink and where to find 
the choicest berries or the finest specimens of garnets. He always owned a dog whose name 
was always Trip and who always attended upon the Sunday meetings lying quietly on a step 
of the pulpit. 
 The minister’s wife—a granddaughter of Rev. Willard Hall of Westford, Mass.—was a 
worthy helpmate for him. 
 Mr. Ainsworth had a theory that he had inherited a small nose from an Irish ancestor 
and he averred that he fell in love with Mary Minot when he had seen nothing of her 
except her nose which was quite prominent. He first saw her at the home of her sister Mrs. 
Barrett at New Ipswich on a wintry day when she wore a quilted hood which was closely 
drawn about her face but which did not conceal her nose, and he never was resigned to the 
fact that none either of his children or grandchildren reproduced that nose. 
 Mrs. Ainsworth was the mother of the parish. Her store of herbs and her knowledge of 
simple remedies were inexhaustible. Because of her lameness she could not walk far but she 



could “tackle” and drive; and when sickness or want was made known to her a horse was 
put into the chay or wagon and provided with diet, drink or tempting delicacies, or solid 
food, she would drive to the house of the parishioner where she brought bright cheery 
comfort and good advice as well as more tangible evidences of her kindly good will. (Mrs. 
Ainsworth never joined the Church, and occasionally some parishioner would ask why she 
was not a member. The pastor’s answer was “Mrs. Ainsworth is a very good woman.” I 
have no idea why she did not conform. But it must have been an awkward fact to the 
Minister.) 
 It was characteristic of her life that, dying in the night, Feb. 3, 1845, in the midst of a 
wintry storm her last words were “Remember the Poor.” 
 And yet the dear woman was a sometimes sorely tried by the thoughtless kindliness of 
the minister. For when, on his rounds, he found some lonely, poor or suffering woman, 
whose loneliness aggravated her poverty or her pain, he would invite her to come to the 
Manse for a week or two of restful change, and he did not always consider what 
interference such a visit might be to the family arrangements. 
 The parsonage indeed was almost an inn. Clergymen who were traveling came there as 
a matter of course, often not alone and sometimes making a long stay. Lay acquaintances of 
the parson found it economical to put up with him instead of patronizing the tavern just 
across the way, and sometimes a stranger making himself known as a freemason would 
impose himself upon the minister’s hospitality. 
 As these were times when there were no “servants” and when even the minister’s wife 
was often without any domestic assistance, these visits might imply much care and labor to 
the mistress of the house. As the only daughter of the family grew up she shared much of 
the household burden and sometimes she grew restive under the exactions of uninvited 
guests. Once when an able bodied clergyman asked, or rather told her, to take his horse to 
the stable she fairly rebelled and by her refusal taught him better manners. 
 The status of a country minister in New Hampshire a century ago was peculiar. He was 
perhaps the only educated man in the town, almost always the best educated man. He was 
the only official under the laws of the state who could not be displaced. He was settled for 
life: once settled his living depended upon no popular vote—nothing but death could 
remove him from his position. The town or parish had taken him for better or worse and 
must abide by its contract. 
 Mr. Ainsworth assumed as of course the leadership, not only in matters ecclesiastical but 
also in those concerning education and he was often called to lead in mere secular affairs. 
When the town in 1787 chose a committee to draw a petition or remonstrance to the 
General Court against the alienation of a part of the town to make the town of Sharon, Mr. 
Ainsworth was made the chairman of the committee; and again in the same years he was 
appointed to draft a petition for the change of the name of the town, and in 1808 when 
political excitement was running high he was chosen to represent the town in the General 
Court. 
 In 1809 he was made chairman of a committee to take into consideration the perilous 
situation of the country, to which committee were referred sundry resolutions offered by 
the Hon. Abel Parker. As the committee was ordered to report within half an hour it is not 
probable that the committee made any great change and the resolutions as reported and 
adopted were no doubt substantially those proposed by Judge Parker. 
 The same committee was directed to draft a memorial to the Legislature expressive of 
the sense of the town and praying for redress of grievances and their report was 
undoubtedly written by Mr. Ainsworth and was adopted by vote of the town and ordered 
to be “made out, signed by the Selectmen and Town Clerk and delivered to our 
representative to be presented to the Legislature of this State at their next June session.” 



 In 1812 Mr. Ainsworth was one of the delegates chosen by the town to a country 
convention “there to aid and assist in devising and adopting such constitutional measures  
in regard to the perilous situation of the country as shall be deemed expedient.”* 
 For more than thirty years there appears to have been no symptom of want of cordial 
relations between the minister and the people of Jaffrey. 
----------------------------------------- 
* At this town meeting Daniel Webster received 204 votes for Member of Congress against 
30 votes for all others. 
 
 There were times when the minister’s salary was greatly in arrears, but that was due to 
the hardness of the times and with returning prosperity the town paid up all the arrears 
with interest on the deferred payments; and in 1796 the town increased his moderate salary 
by one hundred dollars per annum. 
 In 1814 a few persons organized a Baptist Society, most if not all of those composing it 
had been members of the Established Congregational Church and among them was the 
Hon. Abel Parker who was the secular magnate as Mr. Ainsworth was the Ecclesiastical 
magnate of the town. Established churches habitually regard dissenters with abhorrence 
and there can be no doubt that these Baptist dissenters in Jaffrey were looked upon 
somewhat as rebels to the State as well as heretics in belief. In 1816 the town meeting 
passed over (i.e. ignored) a petition of certain persons for recognition as a Universalean 
Society. 
 The combination (a sort of Adullanes Cave) against the Establishment increased in 
strength year by year until at last the Congregational order was disestablished and left on a 
par with other religious bodies. One law exempted persons of other persuasions from 
taxation for the Support of the Minister upon their giving notice to the authorities of their 
adhesion to another denomination, and the notification of the Baptists under this statute to 
the town of Jaffrey was in words which might reasonably be considered personally and 
needlessly offensive to the incumbent. (Mrs. Abel Parker was cited before the church for 
her non-attendance at the Communion and gave as her reason for absenting herself that 
her feeling toward the pastor was such as to make it impossible for her to receive 
communion at his hands. I have seen a memorandum (made by Mr. Ainsworth) of the 
proceedings. 
 Mrs. Parker was asked to state the cause of her ill feeling and replied “The Pastor hath 
said that he hated Baptists, body and soul and the ground they stood on;” and that her 
husband was a baptist. Hereupon the pastor not denying the correctness of his remark as 
quoted proceeded to “traverse” the same. 
 Considering the soul destroying doctrines of the Baptist (he said) upon which he 
enlarged somewhat, he thought one could not but hold them in abhorrence; and also the 
“body,” the organized association of those who held the heretical belief. So too the “soul” 
the animating principle of the Baptist body could not but be held in hatred by sound 
believers, as well as the “ground the Baptists stood on” to wit the theological errors upon 
which the baptist grounded and based their dangerous organization. 
 This was prefaced by the remark that the Sister had perhaps correctly reported in 
substance what the pastor had said but has misapprehended the true meaning thereof. 
 A marvelous and witty specimen of special pleading.) 
 Mr. Ainsworth was invited by a Baptist minister to attend on his administration of the  
Sacrament of Baptism—and accepted the invitation. One of the first to come up out of the 
water was an old parishioner whose teeth chattering with cold Mr. A. condoled with him 
on the chilliness of his condition; and used to imitate the rattle of the neophytes teeth as he 
declared that it was impossible to feel cold on so happy an occasion. 



 Until 1817 the minister had, according to the custom of the time, been exempt from 
taxation but in that year Mr. Ainsworth was assessed on the same basis as other people, 
including a tax for his own compensation. 
 The agitation of such questions in the community came very near causing the separation 
of the minister and people of Jaffrey. No doubt many who held the faith of the 
Congregational platform were yet able to sympathize with the conscientious objections of 
the dissenters to a compulsory tax for the support of an ecclesiastical organization whose 
principles differed from their own; and perhaps in the earnest discussions upon the subject 
as a political question the religious faith of more became weak. In 1819 Mr. Ainsworth 
addressed to the church a request that they would assist him to obtain a dismission. The 
request was perhaps a verbal one, in any case no copy of it and no reference to it appears 
upon church records; but it produced a response in writing which still exists over the 
signatures of thirty eight members of his church of which the following is a literal copy, and 
this no doubt had the effect to retain the status quo. 
 
      To the Rev. Mr. Ainsworth of Jaffrey 
       Jaffrey August 30, 1819. 
 
Rev. and dear Sir 
 We the undersigned were not a little surprised at first, on hearing your request that we 
should assist you in obtaining your dismission from the church and people in this town. As 
you have for many years been our minister, and we thought very happy in the love and 
esteem of your people in general; and there was the greatest prospect of your living and 
dying so. But within a few years past, that love and esteem which ever ought to subsist 
between a minister of Christ, and his people, has in a great measure grown cold in this 
place. 
 For which we freely confess, that we ought to humble ourselves before God; and 
implore his pardon for our offences and to you Rev. Sir. 
 We freely confess that we have not treated you, with that reverence, and respect, due 
from professing christians to their pastor, and we entreat to forgive and not to forsake us, 
for this fault of ours, and we would endeavor to Comfort You with this heart supporting 
truth, that our desire is, that your life may be precious, your labors blessed, and that the 
Pastor, Church, and People, in this place, may for the future take sweet councel together, 
and walk to the house of God in Company. 
(signed) [in 3 columns] 
Adonijah Howe. 
Abel Spaulding.* 
Parker Maynard. 
Daniel Twiss. 
Wm. Emery. 
Wm. Stevens. 
Isaac Bailey. 
Jerrane Underwood. 
Reuben Hosmer.  | 
Lucy P. Spaulding. 
Sally Spaulding. 
Lucy Underwood. 
Hannah Worcester. 
Nabby Spaulding.* 
Mary Emery. 
Hannah Chadwick. 



Betsey Stevens. 
Anna Wright.  | 
Elizabeth Blodgett. 
Nancy Gilmore. 
Sally Dodge. 
Lidia Priest. 
Peggy Maynard. 
Arthur Taylor. 
Jacob Pierce. 
John Stearns. 
Eleazar Spofford. | 
Amos Tenney. 
Moses Worcester. 
Jonathan Emery. 
Jacob Baldwin. | 
Lydia Hosmer. 
Sarah Gage. 
Josiah Bricut. | 
Laban Ryslety. (Ripley)? 
Sanell Patrick. 
Sally Patrick. 
Sally Patrick. 
----------------------------------------- 
* Only these two survived Mr. Ainsworth. 
 
[in alphabetical order] 
Isaac Bailey.  
Jacob Baldwin.  
Elizabeth Blodgett. 
Josiah Bricut. 
Hannah Chadwick. 
Sally Dodge. 
Jonathan Emery. 
Mary Emery.  
Wm. Emery. 
Sarah Gage. 
Nancy Gilmore. 
Lydia Hosmer. 
Reuben Hosmer. 
Adonijah Howe. 
Parker Maynard. 
Peggy Maynard. 
Jacob Pierce. 
Lidia Priest. 
Sally Patrick. 
Sally Patrick. 
Sanell Patrick. 
Laban Ryslety. (Ripley)? 
Abel Spaulding.* 
Lucy P. Spaulding. 
Nabby Spaulding.* 



Sally Spaulding. 
Eleazar Spofford.  
John Stearns. 
Betsey Stevens. 
Wm. Stevens. 
Arthur Taylor. 
Amos Tenney. 
Daniel Twiss. 
Jereme Underwood. 
Lucy Underwood. 
Hannah Worcester.  
Moses Worcester. 
Anna Wright.   
  
 As to the differing religionists it is to be feared that there was little of Christian Charity 
between them. It may be doubted whether the two town magnates were ever quite 
reconciled to the marriage of their children together. 
 In 1821 Mr. Ainsworth’s name disappears from the School Board. In 1822 the town 
voted to allow the use of the meeting house on Sabbath days to each and every religious 
denomination in the town in proportion to the valuation of the property assessed to the 
adherents of each and in 1823 for the first time the records describe the building as the 
town house. 
 In 1831 the brick meeting house on the Common was built by the Congregational 
parish, and it has since been enlarged. 
 The alliance between church and state was finally dissolved but the contract between 
the town and the minister was unbroken so that the salary of Mr. Ainsworth was paid by  
the town until 1832 when, having served for fifty years, he surrendered the pay although he 
still retained of right his rank and title as the “Minister of Jaffrey”. 
 In 1831 the Congregational church and society provided a colleague pastor, but Mr. 
Ainsworth, although doing less and less duty as such, remained the Minister of the Town 
until his death in 1858 closed a pastorate of length unexampled in England or America. 
 Scores of anecdotes have been, perhaps are still related, concerning Mr. Ainsworth, and 
having more or less foundation of fact, and whether true or not they bear witness to his 
reputation as that of one who possessed much humour, a ready wit, independent opinions, 
positive convictions, and fearlessness in using his powers in defence of his opinions. 
 When some person was urging the assent of a clerical convocation to the admission to 
the ministry of a man whose chief merit was that he had an unlimited “gift of the gab;” the 
unwillingness of the clergymen to approve of the candidate was met by the concession of 
his advocate that the young man was in some respects deficient and the argument that the 
convocation should remember that there were differences of gifts and that Holy Scripture 
taught us that one star differed from another star in glory; but the cause was lost by Mr. 
Ainsworth’s interruption—“Yes but it says nothing about lightning bugs”. 
 On the occasion of a ministers meeting, a new comer to the region, a bachelor, having 
heard that Mr. Ainsworth had a talent for making impromptu sermons begged him to 
gratify his curiosity and to edify the brethren by pronouncing then and there such a 
discourse. Mr. Ainsworth was reluctant but the new clergyman was persistent and finally 
Mr. A, announced as his text “It is not good for man to be alone” and preached a sermon 
of power and pathos; abruptly closing with the “application”—Whereby it is made evident 
that our brother, having lived to this day contrary to the mind and will of God, it becomes 
him to take this message to heart and to hasten to conform his life to the scriptural 
injunction. 



 About the year 1833 or 1834 Mr. Ainsworth being on a visit to Boston learned that a 
large number of freshly arrived Irish laborers were at work on the construction of the  
Boston and Worcester R. R. Odd as it seems now real Irishmen were a rarity then in New 
England and Mr. A. expressed a wish to see these men. The present writer then about nine 
years old was deputed to guide his venerable relative to the place where the gang of 
laborers was then throwing up the road bed where it crossed what is now Tremont Street. 
Recognizing the old gentleman by his dress as a padre, he no sooner appeared upon the 
track than the men all dropped on their knees for his blessing, which to the surprise of his 
young conductor he gave solemnly and in Latin. 
 Mr. Ainsworth was much interested in fruit culture; his own orchard was an excellent 
one comprising many grafts of choice varieties. When he was nearly eighty years of age he 
was discussing with the late Marshall P. Wilder in Mr. Wilder’s counting room the merits of 
various fruits which he intended to cultivate, when a gentleman present remarked to him 
that it seemed strange that one so far advanced in years should be thinking of setting out 
trees. 
 “You must be expecting to live long” he added. “I intend to live” said the old minister 
“as if I should never die…and I try to live as if each day might be my last.” He lived to eat 
a good deal of fruit from those trees. 
 It was one of the singular occurrences possible in the case of Mr. Ainsworth’s long life, 
that the Rev. Luke Ainsworth Spofford who as an infant was baptized by him, called on his 
(Spofford’s) seventieth birthday to pay his respect to the man who had christened him. 
 There is probably no one now living who remembers Mr. Ainsworth before he had 
reached the age of three score and ten. The Rev. Leonard Tenney, for 12 years his 
colleague in the ministry speaking of his acquaintance which began in 1845 and “What 
impressed me first was his peculiarly venerable appearance. He was then 87 years of age. He 
had a tall muscular frame, a head slightly bald, with snowy white locks hanging over his 
shoulders and a dress corresponding with his age, yet reminding one of a generation for the 
most part passed away. What I next observed was his affable and courteous manner. He was 
graceful in his movements, social in his nature, and always ready to make a fit reply to 
whatever might be said. Though he knew well how to utter the language of severity, how 
to administer a just rebuke, how to make a keen and sarcastic criticism; yet he greatly 
excelled in the power to please and instruct in the social circle. 
 The gentleness of his manner of receiving company, of welcoming them to the 
hospitalities of his home, of taking leave of them at their departure is what many of us 
delight to remember… 
 I early noticed also his peculiar simplicity and propriety in the use of words. He rarely 
hesitated for a choice of language and the very expression which was wanted came at his 
call. This gave him great ability to amuse, to inform, to improve, or to influence the human 
mind. Nowhere else was this pertinence in the choice of language so observable as in his 
prayers and conversation on the subject of religion. To this fact my attention has often 
been called by the aged people who long waited on his ministry. He was evidently a man of 
intellectual strength and sound judgment.” 
 His grandson Frederick S. Ainsworth was graduated at Dartmouth College in 1840 and 
on that occasion were present the father William Ainsworth a graduate of 1811 and the 
grandfather Laban Ainsworth a graduate of 1778 and the old minister greatly enjoyed the 
visit to his Alma Mater and was heartily welcomed there. 
 It was on his return from this visit to Hanover that he stopped over Sunday at a town 
and was invited by the local minister to preach for him. At the close of the service the 
younger clergyman gave notice that during the intermission his aged brother would be 
pleased to receive at the parsonage such of the parishioners as desired to pay their respects 
to him.  



 Quite a number of the parishioners availed themselves of the opportunity. 
 At this time the total abstinence agitation was at its height and the local minister was a 
fervent advocate of the doctrine. 
 Thinking to “make a point” in favor of his own views on temperance he took the 
opportunity to say to his people that he would be glad if his aged brother would state to 
them by what course of life he had been able to attain to his hale old age, expecting 
presumably that Mr. Ainsworth’s reply would sustain the total abstinence cause. 
 He was perhaps disappointed when in this clear ringing voice Mr. Ainsworth replied 
that he ascribed his sound condition to “drinking rum and chewing tobacco.” 
 When it was that he acquired a knowledge of the French language is not known, 
(several of his notes for sermons in my possession, are headed by the text in French, and 
none of these can date later than 1830) but in 1843 one of his grandsons sent to him at his 
request, a copy of the New Testament in that language; and for the remainder of his life he 
kept the book at hand using it exclusively for his private reading. 
 On the day when he attained the age of one hundred years there was celebration of the 
event by his friends and neighbors and then for the last time he appeared in the pulpit of 
his meeting house. On the Sunday before he died he conducted the family worship. In his 
feeble state notwithstanding the clouded intellect and dim memory that marked his great 
age he would offer prayer with no wandering or repetition. 
 Even when he died Wednesday March 17, 1858, no disease affected him—the life 
simply died out within him. It seemed then as if the mother who had borne him more than 
a hundred years before, and he loved intensely, came to the old man’s bedside to welcome 
him elsewhere, for as  the last ray of light shone from his eyes they seemed to see her form 
and pronouncing the word “Mother” he passed away from earth. 
(Note) Extract from a letter to F. J. P. from Rev. Moses Runnels dated Sept. 26, 1900. Mr. 
Runnels had been occupying the room with him. “I closed his eyes in death, none other 
being present. His departure was so peaceful, sudden, unexpected; the expression of that 
morning so like all former mornings that no alarm was given, no summoning of the 
household required. There was no struggle or groan, no unusual motion even. His last 
words were “Mother” “Mother” and he simply ceased to breathe. 
 He was the first person that I ever saw die…the impression of that scene can never be 
effaced.” 
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Francis Jewett Parker. 

Source: https://www.findagrave.com/memorial/101079961/francis-jewett-parker 


